Why Ash‘arism is False: An Examination of a Core Dispute 


Between Ahl al-Sunnah and Ahl al-Batil 
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Introduction 


This document was written to clarify the reality of Ash‘ariyyah in a manner that any 
layman can understand by investigating a major fundamental doctrine of their creed. 
By avoiding the often confusing and intricate sub-branch disputes, a straightforward 
explanation of the Ash‘ari belief may be provided. 


Before beginning, I would like to note two things: The translation of the Qur’an used 
is the “Abridged Explanation of the Quran” found on Quran.com, and the translations 
of the scholarly quotes are primarily by meaning; hence, one is recommended to refer 
to the primary sources for complete confirmation. 


Now, let’s begin... 


The Salaf and Their Authority 

The Prophet A's: referred, in an authentic report, to the initial three generations as 
the epitome of Muslim excellence,’ without specifying the domain of this 
excellence—this implies that they excelled in every aspect of their faith. 
Consequently, it is incumbent upon us to emulate their beliefs as a means of ensuring 


their soundness and guarding against unwarranted innovations. 


* Al-Bukhari, Sahih al-Bukhari, ed. al-Sultaniyyah, vol. 8, p. 91: 


“[...] from the Prophet slytz: ‘The best of people are my generation, followed by those 
who will come after them, followed by those who will come after them.” 


From a rational standpoint, a comprehensive understanding of the orthodox Islamic 
belief demands judicious seeking of the insights of those closest to the source: Those 
who lived during and immediately succeeding the time of the Revelation. 
Furthermore, it is imperative to ascertain whether the intended recipient of the text 
provided specific guidance regarding individuals to consult with in religious matters. 


This perspective concerning the virtuous predecessors and their knowledge is not by 
any means a new concept; it has been endorsed by many prominent Sunni scholars, 
including Ibn Hajar (may Allah have mercy on him) in his work titled “al-Isabah ft 
Tamyiz al-Sahabah.” He states therein, “Imran Ibn Husayn reported: The Prophet Alsé 
said, ‘The best of my nation is my generation, followed by those who will come after 
them, followed by those who will come after them, By this statement, it has been 
indicated by the Prophet i's that the best generations are those starting with his 
own, without any restriction. 


This underscores their superiority in all aspects of goodness. In other words, had they 
excelled only in certain areas, they would not be considered the best of generations in 
an unrestricted sense.”’ The initial three generations are called the “Salaf”; according 
to the majority opinion, they consist of the Companions (Sahabah), the Successors 


(Tabi‘tin), and those who are immediate followers of them (Atba‘ al-Tabi‘in). 


Ash’aris and the doctrine of non-cognitivism/Tafwid al-Ma'na 

The Ash'aris have embraced the doctrine known as Tafwid al-Ma'na. This doctrine 
posits that we lack the ability to understand the meanings of numerous words present 
in the Qur'an, including terms like “Istiwa” (Establishment above the throne), “Wajh” 
(Face), “Yadayn” (Hands), and a multitude of other Arabic words used in the Qur'an 
and Prophetic narrations when describing the Lord and His attributes, which they 
consider to be Mutashabih/ambiguous. 


Without delving into the reports of the pious predecessors and their intricacies, one 
has an easier route of testing this belief and its coherence with the religion, but 


before doing so, let’s present the belief of the opposition. 


* Ibn Hajar al-‘Asqalani, al-Isabah fi Tamyiz al-Sahabah, vol. 1, pp. 20-21 


The pillars of Tafwid are the following:’ 

1. Full certainty that some of the apparent meanings of the scripture contain likening 
God to creation (I.e anthropomorphising him). 

2. Absolute certainty that the apparent meanings (in those verses ambiguous) are not 
intended. 

3. Distorting the text from its apparent meaning. 

4. Prioritizing a set of other possible meanings, yet still leaving it completely to God 
(without assigning any specific meaning whatsoever to the word in question). 


Ash’ari scholars and their verification of this belief 


Al-Ghazali il az ), while conveying the standpoint of the Ash'‘aris in his work "Iljam 


al-’Awwam ‘An ‘Ilm al-Kalam," addressed the question concerning beliefs about 
attributes like “Istiwa” (Allah’s Establishment above the throne), “‘Uluww” 
(Highness), “Yadayn” (Hands), and “Asabi” (Fingers). 


His response was as follows: "We affirm that the truth lies in what the Prophet said 
and in the words of Allah. Allah, indeed, spoke the truth when He said... (quoting 
Qur'an 20:5). 


However, we are absolutely certain that Allah did not intend sitting or physical 
establishment, which pertain to physical bodies. Yet, we do not possess knowledge of 
His intent, nor has He mandated us to have knowledge of it. The intended meaning 
remains unknown, and it is not a requirement for you, dear reader, nor for us to 
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ascertain it 


AI-Razi ail ax ), a backbone of Ash'‘ari thought, also upheld this doctrine in his work, 


"Asas al-Taqdis." In it, he stated: "The summary of this path is that these ambiguous 
verses and reports must be affirmed with the negation of its apparent meaning being 
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the intended by God and that it is obligatory to delegate the meaning to God 


3 Dr. Sayf al-’Asri, al-Qawl al-Tamam, pp. 104 
“ al-Ghazali, [jam al-’Awwam ‘An ‘Im al-Kalam, pp. 99 
° al-Fakhr al-Razi, Ass al-Taqdis, pp. 137 


Furthermore, among the scholars influenced by Ash’arism, we encounter the 
statement of al-Qadi Abu Yala ws 40! (,2), as cited in al-Minhaj Fi Sharh Sahih Muslim, 


he asserts that the meanings of the purportedly ambiguous verses remain inscrutable 
and impossible to know within the Arabic language!® 


As it has been shown, the Asha’ira hold the view that we cannot comprehend the 
meanings of what they classify as "ambiguous” verses and Prophetic narrations. In 


essence, to put this into perspective, when God said, "<b ) a5 sag” it would be no 
different than if He had said something entirely indecipherable, such as "S&# | 4. 5 
ék )." This is because, as explicitly stated by Al-Ghazali, the actual meaning of "4+," in 


this verse remains beyond our comprehension & knowledge, resulting in a perplexing 


situation. 


The consistent position in line with the doctrine of Tafwid is to affirm "¢«)|" in Qur’an 
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20:39 as an additional example, as a term made up of the letters "5" .”.¢” and “o”, 


which serves as a label for something we know little to nothing about other than that 


it has been referred to as the word ¢y¢ which is still merely a plain word with no 


meaning known to us. 


A potential counterargument they might raise is to say, "We do grasp a broad 
meaning from the verse, which contradicts your assertion that the verse loses its 
meaning." However, this argument can be easily refuted by posing a question: "Do you 
not affirm that one must solely acknowledge the words themselves, without 
attributing any specific meaning, in alignment with the stance of the Salaf (according 
to your view)?" Moreover, haven't your scholars equated these phrases with the 
isolated letters, placing them within the same category?! 


6 al-Nawawi, al-Minhaj Fi Sharh Sahih Muslim, vol . 16, pp. 204 


Their lack of comprehension of these enigmatic verses is openly acknowledged even 
by prominent A’imma, including al-Sharistani, who readily confesses to his lack of 
understanding of complete verses like 20:5, 89:22, and 38:75.’ 


The Holy Qur’an and it’s contradiction with this Heresy 

It is a widely recognized fact amongst Muslims that this sacred scripture was revealed 
in the Arabic language, serving as a miraculous and conclusive proof, inviting people 
to reflect upon it, as stated in verses such as, "Will these people who turn away not 
ponder over the Qur’an and reflect over what is in it?"* & “Why do these people not 
reflect over the Qur'an and study it until they realize that it contains no differences or 
inconsistency, so that they can accept the truth of what you brought?” 


These verses unequivocally beckon humanity to read and engage in profound 
contemplation of the Qur’an, delving into its depths to decipher the meanings of its 


various verses. 


However, this raises an interesting question: How can we effectively contemplate 
verses related to God's attributes when there are, quite literally, words in the midst, at 
the end, or the beginning for which we have no clear understanding of their 


meanings?! 


There exist numerous other verses that the proponents of falsehood cannot evade, 
such as: “I have revealed the Qur’an in the language of the Arabs, so that you, O 
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Arabs, can understand its meanings.” - How are they expected to grasp the 
profound meanings of these blessed and eloquent verses when specific words within 
them remain shrouded in ambiguity? As mentioned earlier, it's akin to God 
articulating words in Arabic and subsequently following with a sequence that appears 


as incoherent babbling, | nS |e O34 LE Abyss ail. 


’ Ibn al-Jawzi, Talbis Iblis, pp. 89 
8 Qur’an, 47:24 

° Qur’an, 4:82 

10 Qur’an, 12:2 


* OK KK OK 


In conclusion, this document serves as a comprehensive overview of the subject 
matter, offering insights and knowledge on the discussed topic. We hope that you 
have found the contents both informative and valuable. 


I extend my gratitude to Sh. Mahir Amir, as a substantial portion of the evidence 
presented draws from his works, in addition to the invaluable benefits of Dr. Anmad 


al-Qadi and Mahmid Al-Khudayr Sly, Si: ii rehie. 


Please feel free to utilize quotes from this document and share it with others who may 


benefit from its contents. 


05. Rabi’ Al-Akhar 1445 
20. October, 2023 
Dar al-Kufr 


